
THE ITINERANT GROUP IN THE BRAZILIAN AMAZON  
 
 
1. INTRODUCTION 
 
LOCATION AND CONTEXT OF THE COMMUNITY OR THE ORGANISATION  
 
1.1. History of the community: managers, early beginnings, stages etc. 
The Itinerant Team started its work in the Amazon region of the Brazilian 
Jesuits (BAM).  
 
The “itinerant project” was founded in June /1996, in the first Jesuit Assembly of 
the then Amazon District (DIA) made up of five states from the north of the 
Amazon (Roraima, Amazonas, Acre, Pará and Amapá) and created in 
May/1995. But only in January /1998 were Father Albano sj and Father Paulo 
Sergio sj given the authorisation to start the work with the Riverside 
communities (mixed race) found all along the extensive Amazon River and also 
to work with the marginalized districts in the city of Manaus. Later, in October of 
the same year, Father Fernando sj and Sister Arizete csa joined them to start 
the accompaniment of the indigenous communities of the region together with 
the Indigenous Community Missionary Council (CIMI).  Between 
November/1999 and February/2000 they were joined by Father Paco sj, the 
secular Tadeo, Sister Odila fscj and the secular Claudia. Together they all 
started the Itinerant Community.  
 
At the beginning the encouragement, courage and freedom of spirit of Father 
Claudio Perani sj, first superior, was essential. With only 20 Jesuits in the DIA, 
he sent three to EI with the following mission: “Dedicate your time to walking 
through the Amazon.  Visit the communities, the local churches, the local 
organisations.  Observe everything carefully and listen attentively to what the 
people say; their demands and hopes, their problems and solutions, their 
utopias and dreams.  Participate in the daily life of the village.  Observe and 
record everything.  Make a note of what the people say, their own words.  Do 
not worry about the results.  The Spirit will show you the way."  And, opening up 
the map of the Amazon, with a huge smile, Claudio concluded, “Start wherever 
you can!” 
 
  The subjects of the project: riverside inhabitants, indigenous 
communities and urban marginalized areas  
 
 It was very important to start the project by "contemplating" the Amazon reality 
and discerning the "specific faces" from where God calls us to "complicate" our 
life with them.  Before asking us, "what are we going to do?"  it was essential to 
ask ourselves who we were going to be with, with whom we felt that God invites 
us to complicate our lives in the Amazon? We were inspired by the 
"Contemplation on the Incarnation" and the Ignacian consideration of “time, 
places and people”: Who were the most marginalised and excluded sectors of 
today's Amazon?  That is how the actual faces of the marginalised urban, 
riverside and indigenous communities emerged. In the Amazon there are deep 
inter-relations between those three historical people (urban, riverside and 



indigenous marginalised groups). Therefore the Itinerant Team was also made 
up of three sub-teams, one for each historical area, so that together they could 
try to study, understand and go deep into these three realities and provide a 
better response to the challenges. The Team’s challenge is to try to create a 
joint reflection-action between the sub-teams from these realities: urban, 
riverside and indigenous. 
 
During the first two years (1998-1999), each member of the team lived in their 
institution. They only met for the itinerant visits, planning encounters and the 
evaluation of their work. Little by little, it was felt that after returning from the 
itinerant visits and going back into the communities and institutions, the rhythm 
was very different, that is why the discernment was started straightaway to 
create an "itinerant community" adapted to the rhythm and style of the itinerant 
mission developed by the team.  The first community appeared in February 
2000. The general objective of the Itinerant Community is to "Support the 
mission of the Itinerant Team." Living in the itinerant community is a free option 
for those who come to the Team and want the option of living a simple way of 
life in a community located among the poor. An itinerant community is 
specifically approved where the aim is to live in a world of simplicity, with a low 
level of structure and temporary, mobile and agile, flexible, sharing and 
discerning the Faith, Life and the Mission.                  
 
The Itinerant Community has several clearly defined characteristics: a) Mixed: 
Made up of men and women, secular, religious members, parents and is also 
opened two married missionary couples. b) Multidimensional, made up of 
people from different knowledge areas; c) Made together with the poor, with a 
simple and friendly way of life, living with them and where possible getting close 
to their way of life. d) Itinerant, spreading out, mobile, at the service of the 
itinerant mission, with basic structures so as not to be a burden that ties or 
wears down the Itinerant Team to their mission. 
 
The inspiration and basic meaning of the project: “Placing oneself at the 
service of others” 
 
The basic idea of the project is found in Jesus Christ himself and in his itinerant 
way of living his mission. “Jesus Christ walked through towns and villages 
announcing the Good News of the Kingdom of God. The disciples and some 
women followed Him” (Lc. 8,1).  
 
In particular, it was important to know the great mobility of the first Jesuits and 
other missionaries who arrived to the Amazon region in the 17th-century.  
 
The document of the Amazon bishops "The Church becomes flesh and blood 
and builds its home in the Amazon" (1997) also greatly inspired us.  Limited 
structures which allow mobility in the mission. As a theologian friend Father 
Paulo Suess used to say in the seminary “500 years of the evangelisation of the 
Amazon”, “The Church was born as the Church of paths, which here, in the 
Amazon must be the Church of rivers."  Announce the Good News of the 
Kingdom of God and his Justice in the everyday life of the village, in its day-to-
day existence. 

 2



 
  Several bishops and institutions presented accompaniment requests and 
training for the most distant communities.  It was the birth of the basic intuition, 
"support the initiative of others", "place yourself at the service of others" to 
complement their work. 
 
1.2. Relevant details on the recent history which have left an important mark 

to interpret the present day reality  
 
Inter-institutionality: 
An important step took place in 2002 when the four participating institutions in 
the project made it inter-institutional, creating an “interinstitutional area of 
services”.  It was the birth of an Institutionally “Disempowering” (by the 
Jesuits, of their logical collaboration tradition) to “empower” themselves inter-
institutionally”. Nobody possesses, nobody is the owner, everybody 
maintains, it belongs to everybody and gives identity to everybody, everybody is 
co-responsible … 
 
Throughout the four inter-institutional meetings which have been held during 
these eight years, the group of participating institutions has risen from four to 
fifteen. At the beginning, nobody thought that this small experience could evoke 
so much interest … This has frightened us a little and has made us ask 
ourselves, what has this proposal got that makes it so attractive? 
 
The fact of sharing different spiritualities, human and economic resources is a 
great learning experience within the Team. It was a great challenge for which 
we were not prepared.  The inter-institutional life and work. Normally one feels 
the temptation to make others in our own likeness, want others to be like us and 
to therefore contribute from their wealth and difference.  The Trinity has been a 
source of inspiration in this line: experiencing unity in diversity. 
 
Another step forward took place in 2004: the opening of the centres for the 
Itinerant Team in other geographical or symbolic borders of the Amazon.  Why?  
Because the geographical borders of the Brazilian Amazon are strategic regions 
that connect nine Latin American countries (even French Guinea). On these 
“borders”, either geographical or symbolic, one can see more clearly the limits 
and contradictions of the system; the wounds of history and of creation are 
more open and life is more threatened.  However, on the “borders”, creative 
possibilities of constructions of new models and paradigms are opened up. 
They are privileged locations for the revelation of God, who denounces unjust 
and "early" death and denounces an "abundant life" which He offers to all 
beings of the Creation.  
 
On the “borders” the Team searches to create inter-institutional networks that 
help to understand better the logic that governs the "borders" and discover the 
deep wounds to "sew them up”, strengthening the social structure, creating 
networks of solidarity between communities, organisations, institutions and 
groups which are present on both sides of the “borders”. 
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1.3. The geographical, political, cultural, economic and social environment  
 
The Amazon Context  
The Itinerant Team was established and located its mission in the Amazon. In 
its current worldwide situation, the Pan-Amazonía has less and less strategic 
importance. For many analysts, the Amazon before was considered as one of 
the most coveted geopolitical regions in the world, after the Middle East. With 
the advance of new technologies and genetic engineering, the discovery of new 
energy sources, the biodiversity, freshwater (the Amazon has between 15% and 
20% of the planet's freshwater), the main strategic resources and minerals that 
exist in the Amazon will be distributed between the main world powers, without 
any participation from the smaller countries or the people from this region. Drug 
trafficking, biopiracy, the guerrilla movement, paramilitary groups, all kinds of 
mafias and, in answer to all this, militarisation, are factors that complicate the 
situation of the region even more. 
  
Some information about the Pan-Amazonía: the total surface area of the 
Amazon is 7.5 million sq km.  It represents 43 percent of the area of South 
America. The Brazilian Amazon has 5.2 million sq km and represents 67 
percent of the Pan-Amazonia;  
 
The Pan-Amazonia has a total population of 23 million with a cultural and 
linguistic diversity of around 400 indigenous groups and around 300 living 
languages. Of the inhabitants of the whole of the Amazonian, 70% live in the 
Amazon cities; only 30% continue to live within the Amazon rainforest. The 
exodus to the cities has been accelerated and is due to be lack of public 
policies geared towards creating peace and better living conditions in the 
Amazon.  Its population stands at 17 million, which represents 74 percent of the 
Pan-Amazonia population. Therefore, the Brazilian Amazonía is a key issue in 
the world debate on the environment, fresh water, ecology and diversity.   
 
Historically, several different pictures have been presented of the Amazonía, 
depending on the interests of the different factions.  
 
Amazonía: “Paradise or Hell”.  A dualist view. A picture of paradise: “El 
dorado”, “infinite resources”, “the world's lung”, “the great jungle”… The image 
of Hell: “an inhospitable place, full of disease”, “green hell”, “ferocious wild 
animals”, “wild Indians”, “the great emptiness”, “the poverty stricken land”... 
Opposing views which intertwine throughout history, but return in different 
contexts and times. 
 
Amazonía: “Quintal de fondo”. Sell, explore, give luxury and money.  Dispose 
of the rubbish and waste that nobody wants. Even the social problems and poor 
from other parts of the continent are pushed into the Amazonía. 
 
Amazonía: “A political board of negotiations”.  They negotiate with the 
Amazonía, without considering its inhabitants, to obtain quotas of power and 
participation in the new political structures of the planet. 
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Amazonía: “Nhande rekoha” (“our home”, in Guaraní). This is the view of the 
traditional inhabitants of the region.  However, their logic, views of the world and 
political projects of life are not considered by the external power and interests. 
Sadly, the Amazonía was always thought and explored from the “outside”, 
creating a great deal of exclusion, pain and death for the population and the 
environment of the region. 
 
  
1.4. The living conditions of the people: their way of life, their surroundings,  

etc. 
  
Urban: It is in the urban world where the majority of today's challenges are 
lived.  It is in the city of Manaus - which is home to half of the inhabitants of the 
State of the Amazonía - where we find the greatest challenges for the 
humanisation and evangelisation of the Amazon region. 
 
Regarding the uncountable signs of life such as solidarity, sharing and unselfish 
love, there is a background of dehumanisation, abandonment and violence.  
Manaus is the capital of one of the Brazilian states where the wealth is 
distributed the worst, and is more concentrated in the hands of the very few.  
This produces a huge population of "urban poverty ".  
 
These are the people of the slums or “favelados”; they are the people who live 
on the banks of two "igarapés" or waterways, in the camps, in the occupied or 
invaded outskirts of the city. The majority are unskilled workers and/or 
unemployed, the “bóias-frias1” who manage to get just enough money to get by 
every day. The precarious survival is the main concern and anguish. They are 
people who occupy these areas, escaping from the rented accommodation, who 
came from other districts, municipalities and even from other states in the 
country. In general, they are large size families and/or young couples. Their 
culture still preserves the rural, riverside or indigenous concept.    
 
They are also those who do not fit and are dehumanized; those who live in the 
world of drug addiction, in the search for some money or looking for an escape 
from or compensation for their problems and degrading situation; the chronically 
ill and the poor who become useless and without any value for our urban 
existence; etc. etc. 
 
Riversde or “Ribereños”: called this because they live on the banks of the 
rivers, lakes or streams, and live in districts, villages or isolated houses. They 
generally live on the plains when it is not the rainy season, and on solid land, in 
the "palafitas" or floating houses during the rainy season.  
 
They are small-time farmers, fishermen, shop owners or owners of small boats. 
Many of them are descendants of the north eastern immigration and from other 
states that came to the Amazonía in the 19th century (called the rubber plant 
century). Through their marriage to the indigenous population they produced the 
so-called “caboclos” or Amazonidas.  Some time ago, in several regions, they 

                                                 
1 “bóias fría” – the people who work every day taking their food and end up eating it cold.  
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started to organise themselves, either as a movement of the riverside settlers, 
or as associations to obtain “extra-activist reserves”, or also in small groups, 
cooperatives, ecclesiastical communities, etc. But, in general, these are the 
most disorganised and unattended people in the Amazonía. They do not feel 
part of a group or organised social class with a defined identity. This prevents 
them from demanding and receiving support from the political powers or NGOs. 
 
There are hundreds of these communities spread out along the rivers, 
waterways and lakes.  Many parishes have up to 150 communities or more and 
many of them can only be visited when the rivers are full.  Therefore, the visits 
are reduced to once a year and it takes several days for the boat to arrive.  
However, the geographical distances are no obstacle for their encounters, 
festivals and work.  
 
The Ribereños form a part of a very unstable and migrant population. They live 
"the dictatorship of the water", which determines their whole life. The lack of 
public policies for the countryside population makes many riverside inhabitants 
leave their lands and move to the cities in search of better living conditions, 
health and education. The exodus to the great cities is spectacular. This great 
attraction is motivated, apart from the latter, by the possibility of achieving work 
and money, by the possibility of escaping from the social control of the interior 
and experiment the sensation of freedom.  
 
The indigenous population are the ancestral inhabitants (40 thousand years) 
from the America and the Amazon forests, with their own ancient and rich 
languages and cultures. What in 1500 was a population of approximately 5 
million people living happily with Mother Nature today has been reduced to 
barely 750, resisting any way they can to the discrimination, oppression, 
violence and deaths.  The indigenous population are the owners of a great 
ancient wisdom. They have everything they need to survive on their lands: they 
produce their own medicines, build their homes, make beautiful handmade 
products, make their own tools. Reciprocity is one of the main principles of their 
lives, to ensure that the community does not have a shortage of anything.  
 
In Brazil, the situation of the indigenous communities is not as good as they 
deserve, they are faced with a lot of problems: the invasion of their mother 
earth, confrontations with the timber industries, the unskilled miners, politicians, 
landowners and others. The Brazilian government does not obey the law which 
recognises the rights of the indigenous population conquered in the Federal 
Constitution (Art.231), however, in practice these have not been guaranteed. 
The indigenous population which lives in their territories has everything they 
need to live well and preserve their sacred rituals, their traditional cultures. 
Those who are in closer contact with the city have worse living conditions. 
There are also groups who do not want any contact with other societies and are 
threatened by the explorers of the jungle.  Thanks to the way the indigenous 
population care for nature, we are capable of still having a rich region full of 
biodiversity. 
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1.5. What type of commitment do they maintain in favour of Faith and 
Justice? 

 
Our commitment is directly related to our general objective, which consists of 
listening, revival, motivating and supporting people, projects and initiatives in 
the world of the riverside, indigenous and marginalised urban populaton, 
through their itinerant nature and of the articulation with people and entities 
which are akin, so that the poor, excluded and culturally different, become 
subjects of their freedom and history and that they be recognized as people, 
favourite daughters of God, to evangelize, humanize the most aggressive, 
unjust and oppressive environments, where human life is being threatened, 
cultures are not being respected and human rights ignored.”  
 
More specifically: 1) Getting to know the specific life of the people, learning from 
them, how to serve them better. 2) Contributing with specific advice, training, 
workshops, accompanying organizations, etc. 3) Helping in the training of 
communities and the multiplying agents of the churches, social pastorals, 
popular movements, social organizations, indigenous community organizations, 
etc. 4) Facilitating the exchange between the different and rich existing 
experiences, trying to create networks of solidarity and mutual help among 
them. 5) Studying and structuring the experiences which have been lived so as 
to return them to the people, communities and institutions with which we work. 
 
 
2. INTERVIEWS 
 
2.1.   Paco Almenar, S.J. 

The Manaus Itinerant Team (Amazon-Brazil). 
 
 
1. What commitments for justice and a dignified life for all have you 

acquired as a Christian community, i.e. helped by your Christian faith 
and shared with others? 

 
Well, our Christian faith, which we share in prayer, the Eucharist, discernment 
and in life, opens us up to a greater commitment with justice and a dignified life 
for all.  Let me give you a few examples: 
 
Firstly, it led us to live in the “palafitos" (= wooden houses over the dirty river 
that crosses the city), together with the marginalised families.  We also try not to 
distance ourselves very much from our neighbours, in their way of life: house, 
food, clothes, means of transport and goods in general.  They are our point of 
reference when we discern to change something. 
 
At the moment we are being evicted (with a relatively small compensation), as 
the State Government is carrying out a "cleaning up" plan of these urban rivers 
which we call “igarapés”. In our wisdom, we have decided to leave with the last 
remaining families. And it also leads us to look for other palafitos in which to 
live, in another of the "igarapés" or waterways, and not to move to a better 

 7



house or environment. We prefer to stay next to those who are regarded as 
surplus for society. 
 
Despite being an itinerant group and spending quite a lot of time visiting 
riverside communities/the indigenous population of the rainforest and the 
outskirts of the city, on the days that we spend at home we try to humanise 
ourselves and to humanise our surroundings with our neighbouring families: we 
learn from them to share what little there is, to spend time listening to the joys, 
suffering, hopes and shortcomings, to fit in and overcome family violence and 
the consequences of drugs. We share the friendship and the loving care of the 
families and particularly the children, giving and receiving love and affection.  
We try to improve our surroundings, especially with regards to the bridges 
(streets of wood over the water) and the rubbish which is present everywhere. 
 
We are a very heterogeneous group. Both because of our origin (inter-state, 
international), being men and women (inter-gender), belonging to different 
institutions, each one with its own spirituality and way of life (inter-institutional),  
each of us with our own temperaments and with very different points of view... 
Because of all this, however, living together is not always peaceful and we 
sometimes create conflicts, whether they are personal (affection, personal 
contact), due to ideas or different ways of seeing things. But I feel that, from our 
shared faith, there is a general good will which leads us to grow in our efforts to 
accept each other mutually and correct each other in order to maintain a union 
(not uniform but plural), as the mission that we serve is greater than our 
personal and community problems.  This, in my opinion, is beautiful. 
 
Another aspect of justice and dignity is our growth with regards to gender 
(female/male): We are overcoming the chauvinist mentality and practices which 
still prevail in our Brazilian society and also in our neighbourhood. We live in a 
mixed community. The decisions are taken together, the word has no more 
weight if it is from a man or a woman, but because of its content. The work or 
services are carried out regardless of the gender: preparation of food, prayer 
(although the Eucharist is still only presided over by men however shared it may 
be), the washing, cleaning, coordinating meetings or encounters, administering 
the financial resources. Also, wherever possible, we are itinerant in couples, 
man-woman, and little by little we help to disassemble the traditional image that 
people have of Father-man as the one who has the last word or who is the 
leader.  And we feel the beauty which is to complement each other in the way 
we see reality.  Not everything is perfect, of course. We still have a long way to 
go.  But we are moving forward, taking steps in the right direction. 
 
Our community life helps and feeds the mission.  In our work together with the 
riverside inhabitants, indigenous communities and urban marginalised groups, 
justice and a dignified life is a priority. I work closer to the riverside inhabitants.  
The first thing we ask when we arrive at a community is to have a meeting with 
them in which the people can talk about their lives, the things they are doing 
together, how they organise themselves, their hopes, their difficulties and the 
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possible ways of overcoming these (survival, health, social rights such as a 
pension, maternity, the possession of their lands, etc) 
 
Also, we do not hurry on a visit. We stay a few days in each community to be 
able to visit and listen to each family and therefore become aware of their 
reality. Only because of this simple fact, do we find that people feel dignified, 
important, that they mean something, because very often we hear comments, 
“Never in my life has a Father, Sister or a missionary entered my house.  And I 
never dreamt that it could happen.  I am happy and now I know that we are not 
forgotten the... And, after this, we celebrate the Eucharist, (and sometimes 
sacraments) placing the reality there, for example, asking for forgiveness for the 
negative things that may have happened before, thanking God for the positive 
things expressed by them with drawings, offering life and work with the real 
symbols (food, working tools...), in the end sharing the food and drink that each 
family has brought. 
 
As well as the social rights which I previously mentioned, there are two points 
that we always try to bear in mind during our meetings and visits to the riverside 
communities.  The equality of women with regards to men and the preservation 
and harmony with nature (ecology).  
  
2. Are these commitments places where you can find God? In what way? 
  
Without a shadow of a doubt, these commitments with justice and a dignified life 
are my own personal and community encounter with our Lord.  And, in contrast 
to this, the personal and community encounter with our Lord leads me to use 
my life in the commitment with justice. 
 
For me, every experience of Life is the presence of God, the revelation of God, 
the experience of God.  And when I say Life (with a capital letter) it is both to 
improve the conditions of food, health and education of the poor (who have the 
least quality of life) … and to recover the self-esteem and dignity, humanise 
relationships, among each other, together with the neighbours and communities 
which we visit, the search for justice through the organisation that transforms 
social and political structures and enjoys the fruits of all this: the joy, peace, 
freedom and dignity of everyone.  That is how I feel and believe. 
 
Whether it is through social actions in our environment, in our encounters, our 
visits and conversations, our religious ceremonies or through personal prayer … 
if each of these things promotes life, more human and just relationships or the 
seeds of life in a community, this for me is an experience of God and He makes 
me explicitly present. If these conditions are not promoted, even if it is a lovely 
Mass or a lot is spoken about God or Jesus Christ, He does not seem to be 
present, it is the "devil" dressed up as good.  I have no doubt about this.  
 
Likewise I experience this in our community of neighbours and in the 
communities which we visit, because God of Jesus and Mary (“Magníficat”) is, 
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without a doubt, the God of Life. And because Jesus Christ identifies with those 
who suffer more, our forgotten, rejected and stepped upon, so that we help to 
grow -with these and from these- the seeds of life, dignity and justice.  This is 
what will save the world and this society which produces millions of people like 
the waste of humanity. 
 
Since the crucified-resurrected Jesus “descended to hell”, there is no hell in the 
world where we cannot bring about a sprig of hope, Resurrection and life.  That 
is how I experience his presence and my personal encounter with Him. 
  
3. What signs of the Spirit of the God have appeared in this life of 

commitments and which you consider especially important?  Attitudes, 
community life, way of life, people's involvement, etc. 

  
More or less what I said before. In conclusion, these are some of the signs of 
the Spirit which appear in our life:  
 People feel like people, dignified and loved. 
 The fraternal relationship between us and with the surrounding families: the 

love and care; the ability to forgive and accept each other mutually even 
though we are so different (character, ideas, origin); overcoming 
misunderstandings and restarting a new relationship; placing the mission as 
a priority, which helps to put our personal and community problems into 
perspective. 

 Reduction of family violence and among neighbours or the increase of 
peaceful relationships. 

 Improvement of the living conditions of the poor: food, health, education, 
home, hygiene, their right to lands (property) … 

 An increase of respect, recognition and equality for women with regards to 
men. 

 An awareness of the respect for nature and the feeling that we are part of 
this and not its owners. 

 Clean and transparent administration of the economic resources of our 
community and those which we visit. 

 Creating a place where we can speak clearly; community dynamics which 
helps us to tell each other the truth without being offended, between us, 
understanding that there is this wish from everyone involved. 

 Together discern the community life and the mission.  
 The option of the community to live next to the poor and, to a certain extent, 

like them. 
 The ecumenicalism in the practice (not so much in the ideas), which is more 

than tolerating each other.  It is caring for each other and having faith in the 
people from other churches, our neighbours, as being capable –like 
ourselves - of constructing the Kingdom of God and his justice. We are very 
often evangelised in this. 
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4. What aspects of your faith have become clearer, highlighted and 
strengthened?: The way you see the life of Jesus Christ, or interpret the 
Face of God, or welcome people, or see the presence of God in non- 
Christians. 

  
From my experience of living together and working with the poor I find it clearer 
and clearer that true faith is not identified solely with religion and that not always 
does religion express true faith.  Where I tested my faith is not in the church or 
the chapel, but from the door of the church outwards: it is there where I show 
that I am or not a Christian. And if I am a Christian, if I love, if I use my life so 
that others have Life, starting with those that have the least, those who suffer 
the most on account of our society. I am a Christian if I try to create just and 
fraternal relationships around me, in my personal, community and social 
relationships. What I do within the church is to celebrate my explicit faith and 
feed it, but I put it to the test in my day-to-day life. 
 
On the other hand, the way of seeing the life of Jesus, has been lighting up and 
strengthening the same path for many years.  Since my experience with the 
Servant of Yahve, the Suffering Servant, man of pain, rejected, the waste of 
humanity … crushed by our crimes and upon whom the punishment fell which 
gives us freedom … chosen by God for being the Light of the nations and the 
Saviour of the world. It is Jesus who identifies with the poorest of the poor so 
that they can also be the Light and Salvation for the world.  Jesus, who comes 
so that we all can have life, and a life in abundance.  And it is Jesus who is 
overjoyed because his Father reveals his secrets to those who are small and he 
is with them to lighten their heavy loads. 
 
Also my personal experience of God, after entering among the poor, has been 
increasing like the loving affection of a son.  God shows himself to me -together 
with the suffering who live with me -as the God of tenderness and the Mother of 
compassion, a source of Life and the origin of all fair actions and good words. 
His living presence is revealed to me in all the seeds of life, love and 
compassion (suffering together) which I perceive all around me: when people 
recover their divinity and self-esteem; when places of frank dialogue and mutual 
acceptance open up in the community; when we manage to love each other, 
giving and receiving affection; when someone manages to free themselves from 
the slavery of alcohol or drug abuse; when any manifestation of violence is 
overcome; when social justice becomes a reality, when men and women 
achieve equality … and that is how it goes. 
 
As I said before, in these last few years I have grown in ecumenical spirit, which 
makes me see and feel the clear presence of God in the non-Catholics, 
overcoming attitudes of suspicion, mistrust, superiority, rejection or simple 
tolerance. I am becoming capable of admiring and wanting to see and, on 
several occasions, leaving myself be evangelised by them.  For example, I feel 
overjoyed and thank God for the thousands of people and families that are now 
happy, since they left the world of alcohol, drugs and violence, when they 
started to participate in a church, be it Pentecostal, Protestant or oriental. If they 
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promote life, they belong to God and I do not envy that it has been another 
church which has achieved it, and at the same time I am happy being a 
Catholic. This experience fills me with joy … Another example: several times I 
feel myself evangelised.  It is lovely to feel ourselves loved and to love. Doña 
Blanca (and so many others), one of our neighbours who participates in the 
“Pentecostal Church God is Love” (who is one of the most expressive and 
strongest in their manifestations of an ability in languages). On another 
occasion, I felt a great emotion when Gonzalo, -a simple man, a follower of his 
Pentecostal Church in one of the communities which we visited in the rainforest 
- let us have his 18 year-old son Janderson to accompany us for eight days on 
the mission, because the young man knew the rivers very well, they are a real 
labyrinth.  Because, as Gonzalo said: “you are evangelised, the same as us and 
what is for God we do free of charge and joyfully”. In fact, he did not charge us 
anything and even gave us some fruit. This is beautiful.  It made me stronger. 
  
5. On the path of your commitments, what are the greatest difficulties you 

have experienced? How have you confronted these? 
  
Well, there are always and there will always be difficulties, internal and external.  
I have already expressed a few of these before.  To sum up: 
Internally, in the commitment with our community, there are difficulties of 
relationships, character, stubborn opinions, the idea that you want everything to 
be according to your own habits or tastes, new people who arrive every year 
and need to adapt, etc. 
 
I personally found it very difficult after living for 24 years alone, with poor 
people, without a religious community. This is not because I wanted it, but 
because of the circumstances and due to the mission among the poor. Finally, 
six years ago, it was possible to live in a community located among the poor, 
and I think it was a gift from Our Lord who has made me grow a great deal in 
many aspects. But it was not easy, I had to make my way of living poverty quite 
relative, accept the limitations of my companions, and they mine; accept the 
criticisms and make an effort to improve; accept it as a whole and discern 
everything, sometimes not doing what my head said was best, instead 
accepting the decision of the majority … and other things. 
 
What has helped us up to now has been to create space every so often to sit 
down and, in a climate of good will, speak openly among each other, without 
offending each other. Also, the effort to speak personally with other 
companions, although it may be difficult at times. Being able to value what 
others do helps and encourages us. And, of course, personal and community 
prayer and the Eucharist which makes us more open to be able to be 
permanently in an attitude of restarting. 
 
External difficulties, there is no shortage of this in our commitment with the 
mission.  
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For the option of using the means of life and transport that the poor use, we find 
ourselves quite limited. For example, we spend a long time sailing to the 
communities we visit by boat, small boats and canoes which are very common 
among the people. But we accept it with joy and without any probems, and it 
helps us to distribute our time and go at the “pace of the canoe” as they say 
here and not our own pace. Also the risk of illnesses such as malaria or 
dengue. 
 
More important problems and difficulties are the overcoming of subhuman and 
violent conditions which we find in the day to day atmosphere in which we live.  
 
Many of our neighbours are in the world of drugs, both taking and trafficking to 
make some money. We do not really know how to confront this problem, which 
brings with it a lot of violence. We have some contact with these people and 
their families and we love and help each other. Through this, we try to appease 
these violent relations in the families and between people, listening, consoling, 
healing physical wounds … but the root to solve the problem (employment, 
decent living conditions, education, prison for the drug lords, detox houses for 
the drug addicts, etc.) is something we have not been able to achieve. 
 
Another of the problems is the waste, the hygiene, health, the conservation of 
the environment.  All the pipe work from the toilets goes down into the igarapés 
(rivers). A lot of rubbish is also thrown into the river. Chemical products from the 
factories too … The result, the water that flows under our houses cannot even 
be touched as you are in danger of infection. The smells are also very varied … 
Neither does what we do reach the root cause of the problem. We speak a little 
to our neighbours and the children, and encourage them to throw the rubbish 
into the streets so that it is collected, or sometimes we make demands with 
signatures so that the Town Hall helps to clean up, or we, together with the 
neighbours, clean what we can under our houses. 
 
In our life as a mission together with the Riverside communities, indigenous 
population or the marginalised urban population, some of the major difficulties 
that we find are: isolation or lack of communication; lack of healthcare; low level 
of schooling; the problem of a decent home; lack of documentation to acquire 
social rights such as retirement or maternity; the invasion of timber companies 
against which they cannot defend themselves because there are no title deeds 
for the lands; the invasion of large fishing boats which destroy the main food 
product of these people; clandestine drug plantations; lack of drinking water and 
electricity; demarcation and accreditation of the indigenous lands, etc. etc. … 
We confronted these problems as if we were ants: supporting, encouraging, 
helping and collaborating in the awareness and organisation of people of each 
community and their larger organisations. The way we act is not that of leading, 
coordinating or organising, but listening, encouraging and supporting any minor 
organisation to overcome these large problems "from below", and they are the 
leaders and subjects of the process.  And together with them, we celebrate this 
fight from our faith, combining life and the gospel, mysticism and politics. 
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6. From that life of faith and committed to justice in favour of the poor, 
what do you ask from the church of which you form a part? What do 
you think should change or become stronger? How would you like your 
commitment with justice and life to be?  

  
Look, I feel quite small and I do not believe I have much authority to give the 
Church any advice (we are all the church).  I simply make a few wishes here 
from the depth of my heart. 
 
The first thing I wish for is that, as a Church, we must really create a clear 
"option for the poor", without any adjectives (such as "preferential", "non-
exclusive" …).  Like Jesus. And to do this we must work a lot harder so that the 
poor become the Church, they occupy a central role in our hearts and work in 
favour of justice, dignity and decent living conditions. Like in the Gospel. 
 
This means not only to work a lot more in favour of the poor, but together with 
the poor, so they are also subjects of this mission to change society and the 
Church and not only the object of our charity. 
 
This means that all of us who call ourselves Christians must have a direct and 
real contact with the poorest of the poor, know their lives close at hand, become 
friends with them, allow ourselves to be loved and to love. And we must be 
aware that Jesus is present in them. From this, many things will change in our 
spirituality and in our fight for justice: our attitudes, the way we see things and 
read the Bible, the actions we take, the way we carry out our pastoral work, the 
most appropriate means that have … 
 
This means that we must not be the "voice of those that have no voice", but that 
we should do everything possible and impossible for them to have a voice. In 
other words, not to speak for them or in their place but for them to speak, to 
have the opportunity of speaking and for us to listen carefully to what they have 
to say, the joys and hopes, their cries and complaints, their wishes and ways to 
solve their problems. For them to feel dignified, and that a certain importance 
has been given to them, because they are important, because in the Kingdom 
they are the first. 
 
I would also like us not to worry so much about filling the churches with people 
at all costs, competing with other churches or with a secular society which 
empties them.  In particular, when we speak about Brazil, we have as an 
example of movement which is widespread and supported by many bishops 
called “charismatic-Catholic”, motivated by some priests-singers, who fill the 
church with people of all ages.  But in the beautiful, cheerful and emotional 
celebrations and songs nothing is said of the poor, of justice, of the Christian 
commitment to form a community and change society. Only words and song 
which promote individual and intimate feelings, which create the sensation of 
being loved by God or being full of his spirit without taking it to a community and 
social commitment to which Jesus Christ and his Kingdom calls us. The “Light”, 
and partial Gospel is preached, of the Resurrected Christ, without witnessing 
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the Crucified Christ who came to serve and give his life for others to have 
everything.  
 
If we really preach with words and actions the whole of the Gospel, with a real 
commitment with the poor and in favour of these, the rest (having credibility or 
filling churches) will come naturally. The example is the attraction of Jesus and 
the first Christian communities. 
 
Another wish is that, as a Church, we live what we preach in favour of equal 
dignity for men and women.  That in our Church women must have the same 
opportunity of free speech and the same weight of opinion.  That they have the 
power to decide at all levels.  And that they are able to occupy the presidency, 
both during the liturgies and the pastoral work, parishes and church 
organisations. 
 
Finally, yet another wish, and that is that the Church, in our structures, work and 
communities must have a lighter style, more itinerant, a pilgrim, divest of wealth, 
unsure and poor.  Both on the outside and inside. This attitude, way of being 
and behaving, will make us more believable and efficient.  Like Jesus in the 
Gospel. 
  
7. And from the same life, what do you ask from the society in which you 

live? What do you also ask from the people who live in the rich 
countries of the world?  

  
I have a lot of wishes for our Brazilian society which, on the other hand, has 
improved in social justice and redistribution of wealth, land and opportunities for 
all, in the last three years. 
 
I wish for food for all - because there is enough for all- until there is not one 
single person who is hungry.  I wish for an end to violence, the main 
consequence of inequality, unemployment and drugs.  I wish for more 
employment and opportunities for those who want to work, as well as a fair 
salary and a decent pension.  I wish for a decent health system and education 
for all.  I wish for the ecological conservation and environmental education.  I 
wish for an end to all political-administrative corruption and that there be an end 
to the impunity which encourages corruption. I wish for real systems of popular 
participation in laws and decisions. I wish that women have in practice -not only 
in law - equal dignity and rights to men. 
 
To my brothers and sisters who live in rich countries and benefit from all this, I 
wish - even though they may laugh at me -for austerity.  That they promote 
through their example a civilisation of austerity and simplicity of life which leads 
to sharing, in contrast to a decadent society which creates artificial needs and 
forces us to consume, in contrast to a false society which globalises information 
and major events but does not globalise justice and compassion. And the main 
motivation is that, if we are human, we cannot live with all kinds of superfluous 
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things when the majority of human beings do not have the basic necessities 
with which to live. 
 
In other words, in the world in which we live, I do not think we need to share the 
wealth, but instead the poverty. The level of consumption and waste in the rich 
countries cannot be a model to be achieved by the poor of the world. In the 
world there is enough food and goods to satisfy the needs of a dignified life for 
all. But there is not enough to satisfy the ambition and waste of the few, and 
much less of everyone. It is therefore necessary to simplify life and share. 
 
A necessary path to reach this austere attitude of life which shares is getting 
really and effectively close to the world of the poor and marginalised, of which 
there are also many in the rich countries: the immigrants, political refugees, the 
abandoned sick and terminally ill, drug addicts, unemployed, etc. This getting 
nearer to them would change our lives, it will give it meaning and make us truly 
free and happy. 
 
2.2. Odila Gaviraghi 

A religious member of the Daughters of the Sacred Heart of Jesus  
The Itinerant Team of Three Borders  

 
1. What commitments for justice and a dignified life for all have you 

acquired as a Christian community, i.e. helped by your Christian faith 
and shared with others?  

 
The community of which I form a part is the Itinerant Community of the Three 
Borders: Brazil, Colombia and Peru.  It is situated between Colombia and Brazil 
and on the other side of the river with Peru.  We live in La Unión district, around 
100 families between Peruvians, Colombians and some Brazilians. The 
situation is very unstable, there is no work for all, they live selling a little food in 
the street, living day-to-day.  
 
There is no drinking water. Some houses do not have any piped water, they 
wash in some wells but these are polluted. Others have connections from 
Leticia and others from Brazil but it is not water that can be drunk. That is why 
we search for handmade wells.  
 
The houses are very fragile. The people say, I live here because I cannot rent a 
house in a better place, and neither can I buy. When the rain comes down very 
heavily most of the water runs under the houses, which become waterlogged, 
but once the rain passes, the water runs out. Also the sewage in Colombia runs 
through open pipework. Nearby is the power station with its noise day and night. 
It is a risk area but because people have nowhere else to go and are near the 
school and shops, that is where they stay. We all know that it is a risk area but 
they stay there because of the economic situation, and we are the same, to be 
closest to God’s favourites: we are here as a presence and support in some 
very difficult moments. 
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We chose this place because it was situated between the three borders to 
facilitate movement, inter-culturalisation and tried to create a more humane 
atmosphere, bearing witness to life. And to show that it is possible to live here 
with dignity and more cleanliness, with less waste under the houses. 
 
The community has its own way of life. There is a coordinator who is chosen by 
the people. There is also a communal day of work where the road is cleaned. 
Other times the police and secretary of health from Colombia come and share 
out bags to clean under the houses, which for us seems a good task and we 
encourage the people to clean and therefore avoid diseases. Sometimes there 
are communal meetings to talk about their difficulties and also to agree on and 
search for joint solutions. 
 
There is not a commitment with the faith as an organised group in the District. 
Each person lives their faith in their own way and every so often participates in 
the services.  In Leticia some are from religious sects, others do not participate 
at all. They know when to search for their social and health rights. They also do 
business between each other: the majority sell drugs and many take drugs; 
some are not from the District but form a group and live in the street doing 
anything to be able to buy drugs.  
 
The family situation is also very weak. The majority of couples are second or 
third commitments. There are many adolescent mothers who live with their 
family and children, and it is very difficult to see where the fathers are. The 
adolescent girls live in whatever way they can, with a few odd jobs, prostitution 
in order to bring up their children. Because of the financial situation in which 
they live, many of them are badly fed, and become ill very easily: bronchial 
problems are quite common. 
 
2. Are these commitments places where you can find God? In what way? 
 
In the community in which I live today I feel more committed with the justice of 
all the people of God as I am living in the middle of it all, in a house like 
everybody else’s, being able to feel to a certain degree their day-to-day 
experiences from a different kind of presence which the people appreciate, 
because they value that we are there with Christian criteria, values and 
testimony. 
 
Living in this place very often consoles me because I am closer to those chosen 
by God who made me see His face; the face of God which became poor among 
the poor. His way of life with so much simplicity, with so few things in a life of 
trust and giving oneself to God makes me see and recognise in my life all those 
things I have and do not need, and that are occupying the space there and time 
to look after them. 
 
3. What signs of the Spirit of the God have appeared in this life of 

commitments and which you consider especially important?  Attitudes, 
community life, way of life, people's involvement, etc. 
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The signs of the Spirit that light up my life are those of a life of giving oneself to 
God, trusting, strength of character, ability to live with so many different people 
and mentalities. Each person has their own way of finding how to survive. Even 
if they do not take part in any Church they have their own solidarity values and 
when someone is in need they know how to share the little they have. Very 
often, this makes me wonder what I am doing.  
 
Having the opportunity to see, understand more about life, the way in which 
Jesus lived among the poor and with the poor and the actual charisma of my 
congregation of being like Christ, they summon me everyday to have their same 
feelings and attitudes with the people of my community, those who live closest 
to me and who I meet in the mission, and I try to show a little of the love of God. 
This God who created us and loves us. With the passing of the years I feel that 
people have the need to feel loved and wanted, they appreciate it when they 
are understood, loved, respected, in the way they are, the way they live, think, 
and in their culture. I feel that, like Jesus, we have to help to raise the self-
esteem of people like He did with the sinner to whom he said, “nobody has 
condemned you, neither will I condemn you. 
 
The beings created by God are in deep need of being welcomed by others. 
 
4. What aspects of your faith have become clearer, highlighted and 

strengthened?: The way you see the life of Jesus Christ, or interpret the 
face of God, or welcome people, or see the presence of God in non- 
Christians. 

 
Religious members and secular people have been living in this community for 
two years. It is an interesting experience. It is not the only one but we try to 
share the life of faith and the experiences that each of us has encountered 
throughout their lives. A multi-dimensional community with many different 
cultures, many different ways of preparing food, of looking at things, but with 
something that brings us together: the love of people and the desire to 
understand others as very special people. 
 
We are also strengthened by the community encounters, the valuations, the 
reflections among us. We meet three times a year with a five-day encounter 
each time.  Also, we have the daily moments of personal and community 
prayer, the sharing of the life and work in a house.  When we are away on the 
mission we are very spread out but the spirit joins us in our prayers and we feel 
very much united, although we are not together everyday. 
 
5. On the path of your commitments, what are the greatest difficulties you 

have experienced? How have you confronted these? 
 
The greatest difficulties that I have found during this time have been those of 
understanding so many social differences, included in these are those of the 
mountain villages, who live with so much difficulty of transport both for 
passengers and to be able to sell their produce. When they manage to sell it, it 
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is always for a very low price. Also, for the Church these are a forgotten people 
because they have lived without the presence of a missionary or priest for many 
years: there is always one in the parishes and the people do not respond with 
so much Christian faith.  
 
6. From that life of faith and committed to justice in favour of the poor, 

what do you ask from the church of which you form a part?  
 
I believe that the Church must change the way it works as a Church and follow 
the same attitudes as Jesus, closer to the reality of the people, starting with 
those that are further away and forgotten.  The mission starts where the tarmac 
ends: it is there where we find God's favourites! 
 
7. And from the same life, what do you ask from the society in which you 

live? What do you also ask from the people who live in the rich 
countries of the world? 

 
I have a dream that one day society will not have such great distances, such 
vast open spaces that cannot be reached. The poor live with their heads of the 
rich because of the media, which makes them see a very unreal world.  But in 
their heads this idea remains and they believe that to be happy one has to think, 
dress, etc. like the way they see in the media. 
 
The people from poor countries always think that they are the poor and those 
who live in the rich countries have to help them in their needs. When they see a 
stranger the first thing they do is to ask them for money; they do not know how 
to ask anything else.  People think that you are the parents and have the 
obligation to support them. As for me, I ask that they come to visit this other 
world, this other way of life, thinking, working and earning very little; I ask them 
to continue supporting the social projects and to help people to walk on their 
own two feet, without generating any dependence which makes them always 
wait for external aid. This does not help, and one must encourage them to also 
be creative, to search for their rights, to have their own organisations.  Our 
concern is how these people and institutions would be if one day the rich 
countries decided to stop all aid.  
 
 
2.3. Carmen Salete Angheben 
 

Member of a Religious Order. The Congregation of the Daughters of the 
Sacred Heart of Jesus.  
Originally from Riogrande do Sul, Brazil.   
Member of the Itinerant Manaus Mission Team  

 
1. What commitments for justice and a dignified life for all have you 

acquired as a Christian community, i.e. helped by your Christian faith 
and shared with others?  
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In the examples of Jesus and his followers, throughout this time I have felt 
compelled to search for a place to build a different and committed life, more 
directly linked to those who are in need.  That is why I looked for an experience 
of community life in the Itinerant Manaus Mission community, with freedom of 
choice and in a multidimensional mixed team, together with those in poverty, to 
share a fraternal life, in friendship, in serving the mission better, and hence try 
to bear testimony to the announcements of the Good Notice of God’s Kingdom 
based on justice and faith for social transformation. 
 
2. Are these commitments places where you can find God? In what way? 
 
The simple, quite open style of community life, accepted by all and the 
responsibilities that this life demands: common accounts, budget, shared 
planning, housekeeping, food preparation, rest, leisure, retreats, fraternal 
correction, trips, discernment, the experience of personal and group faith, etc 
with and like the poor. This makes a difference in the way of BEING and 
understanding Justice, Faith and Life with your feet on the ground and in the 
mud of life and among those who suffer the most.  
 
In the sheltering of drug addicts, drug dealers, alcoholics, prostitutes... offering 
a friendly and supportive shoulder through the calm and welcoming action of 
"LISTENING" to each person, respecting their character and their individualism, 
sometimes peaceful, sometimes violent, bloodied, wounded, beaten, 
psychologically unbalanced, in a humane and familiar manner... all this made 
people take up the "option" again, with love and care, and at the same time 
firmly, decisively and without any fear of working in the search for justice, in 
defence of those who are oppressed and marginalised, with a specific new 
vision of faith and feeling that God is in contact with his marginalised brother. 
 
3. What signs of the Spirit of the God have appeared in this life of 

commitments and which you consider especially important?  Attitudes, 
community life, way of life, people's involvement, etc. 

 
The COURAGE and personal identity in communal and personal life is 
strengthened with the diversity of the different charismas and experiences, in 
the training, in the different points of view... The unity of the mixed and 
multidimensional community is based on the personal experience and the 
intimacy with God, which makes us different. The union of the community is 
based on the plurality and diversity, in the complementarity, in the dialogue, in 
the sharing, in the relinquishing, in the discernment, in the getting close to the 
poorest who  EVANGELIZE us at all times with their BEING and the WAY they 
are, in their maturity, in their relationship with what is different, in the 
responsibility to undertake everything as a whole, in their capability to live with 
very little or hardly anything, both at the personal and material level, and 
economically, in poverty: tightening one's belt like the poor do, is what gives 
meaning and value to the life we seek.  
 
The Christ that shares, at all times, in the pleasures and displeasures of the 
personal experiences of each of us. That is how the Face of God becomes 
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clearer, more visible and more defiant, and the Gospel becomes incarnate and 
it mixes and becomes Justice, Faith and Life.  
 
4. What aspects of your faith have become clearer, highlighted and 

strengthened?: The way you see the life of Jesus Christ, or interpret the 
face of God, or welcome people, or see the presence of God in non- 
Christians. 

 
The issues of gender, charismas, individualities. The issues of everyone’s 
options. Examples: this reference model of “poverty” are the poor, sometimes 
we search for a life of abundance, comfort, reasons and justifications, Our 
standards and parameters extrapolates it and prevents it, given that the story of 
each of the previous members of the community makes the difference, requires 
the capability of constant confrontation, evaluation, opening up to dialogue. The 
central reference is the person of Jesus Christ and his inclination towards the 
less fortunate. The efficiency of the option lies in the coherent response to his 
call, a loving question of Our Lord, and to the mission to which He sends us. 
 
5. On the path of your commitments, what are the greatest difficulties you 

have experienced? How have you confronted these? 
 
What I would spontaneously ask for is a greater “coherence” of life: speaking, 
arguing, flexibility..., but to infact accept impoverishment with and like the poor, 
that is where the key lies… we need to change the way of “BEING” and 
“BECOMING INVOLVED” with Faith and Justice so that there is a change, 
transformation and testimony. 
 
6. From that life of faith and committed to justice in favour of the poor, 

what do you ask from the church of which you form a part?  
 
I ask society to allow itself to be evangelized by the poorest of the poor; that 
they share their desires and ideals by opening up spaces for the less fortunate, 
at work, in the universities, in the health centres, at home, on the lands… that 
they be included with all the rights of “BEING HUMAN”, that they agree to 
convert justice and life into something more real and specific for all. That the 
richest countries feel the challenge of being more fraternal both with material 
possessions and spiritual, intellectual, social…  
 
Where I experience the strongest presence of the God of life and see the Face 
of the Divine very close to me is in the less favoured, in the poor; they have 
something to teach us at all times, something to say about their culture and their 
roots. The actual presence of the poor in my personal option for them makes 
me open up more to “LISTEN” to the poor, of that cry that is so loud that it can 
be heard from one part of the world to the other. Walking to the pace of poverty 
and sharing among them is how it was among the first Christians:  “...among 
them everything was in common”. I feel that I am privileged for having this 
experience of life in the Amazon.  
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2.4   Arizete Miranda Dinelly 
Member of the itinerant team 

 
Presentation and brief description of the community: 
My name is Arizete Miranda Dinelly. I am 46 years of age, born of the beautiful 
love between my indigenous father Ary (fisherman) and my non-indigenous 
mother Clara (village schoolteacher). I am the eldest of their four boys and three 
girls. I was born on the banks of the river Paraná dos Ramos, a tributary of the 
Amazon, and I now live on the outskirts of the city of Manaus.   
I was born in the jungle, I grew up with Nature, guided by older people and the 
spirits of the creators of the creatures left by Tupana – the God of all peoples in 
the Tupi language.  
Thanks to a straightforward upbringing in my family I grew up with good 
principles and essential values for a life guided by the Kingdom represented by 
Jesus, the son of God, with love, affection, understanding, charity, compassion, 
shared justice and solidarity....       
I am a religious sister belonging to the Congregation of Our Lady – Canons 
Regular of Saint Augustine. The congregation cleverly realised the intuition of 
the Itinerant Team, supported it and released me, in the name of the entire 
congregation, with the following indications of Provincial Ir. Valdete, in 1998: 
“Go forth and do it with all your body and soul, as you know how to”.     
My almost eight years in the Itinerant Team and Community with people of 
different cultures, characters, training, experience, searches, charismas, etc. 
have done me a lot of good. The community acted as a kind of laboratory where 
we exercised and verified the love of God among us. We would then live this 
out in our mission, and our time spent with the differences between us helped 
us to see if it was also possible to experience this outside our small community, 
living among the people. We needed to practice what we believe to be 
evangelical attitudes: the construction and the manifestation of love that is 
capable of forgiving with compassion, learning from living with different people, 
enriching ourselves with these differences and seeing the differences as an 
asset and not as a threat. If we are not capable of assuming this plurality 
ourselves, how can we reveal the Plural and Diverse God, the source of love?     
 
1. A commitment to justice and a life with dignity...  
• As a religious sister I have come into first hand contact with poverty and 

people with cultural differences. As a native Amazonian, I have been able to 
share things with my relatives that I have learnt from many people. However, 
I can say that I have had great opportunities to get to know, live with, and 
learn from, cultural diversity in the Itinerant Team.     

• Intercultural and inter-religious dialogue has been a key element in my 
Christian faith. I have often arrived at the sacred lands of our indigenous 
people and started to cry, thinking of how those people would have lived if 
“civilisation” had not arrived there and destroyed everything. Each people 
had its divinity ... but their religious faith was not respected ... St Irenaeus 
comes to mind, he who wisely said that “the Glory of God is the living man” 
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... An abundant, dignified and just life is what gives a deep sense to our 
thirst for justice. 

• My commitment to justice started when I was helping those communities to 
reflect on their own way forward, their searches and stories, the combination 
of which often helped them find solutions to many of their problems. When 
they strengthened their organisations, with outside help from allies, and 
fought for their right to life, to Mother Earth, to health and education. When 
they demonstrated their personal and collective ability as a driving force to 
exchange unjust conditions for just practices such as reciprocity, and 
different structures of social organisation such as services based on the 
community. When attitudes were about sharing, affection, and dreams of a 
better life for all the community. 

• All this requires people to open up their minds to learn, reconsider notions 
and ways forward, to create and recreate on the basis of different and varied 
experiences, having methodological flexibility to understand the logical 
behind the differences ... It is very important not to be shocked by different 
ways of life, aspirations, social relations, living together, or thinking... God is 
plural! That is the deep experience you get from going from village to village 
along the rivers, among the different people and cultures of the immensity of 
Amazonia. 

• Some specific experiences and commitments have marked these years: A 
presence in the pedagogical meetings with the Organisation of Indigenous 
Teachers and Sateré-Mawe Leaders along the river Marau-AM, helping 
them to create a teaching project without a particular cultural base but 
incorporating cultural nuances; one that can look at our world critically and 
the challenges it presents them. We have set up a number of pedagogic 
workshops on different subjects with different indigenous people: the 
Yanomami, Marubo, Munduruku, Ticuna, Macuxi, Wapixana, Tucano, 
Desano, Tariano, Maytapu and others. From all these we learned more 
about life and humanising ourselves than what we could teach them ... The 
sharing process was more fulfilling for us than for them.  

• Other major elements: Our life living among the most excluded and 
underprivileged. Our mission in the fringes of Amazonia and with its most 
excluded people (river dwellers, natives and Marginalised Urban 
populations). Work in the training of leaders and working with organisations 
to strengthen peoples and their social fabric. Showing solidarity through a 
presence in the most remote, difficult and isolated communities that have 
the greatest conflicts... Denouncing violence against the communities and 
also denouncing the destruction of natural resources, biodiversity, the 
Garden of Creation, with the socio-cultural consequences this brings ... 
Visiting prisons where the poorest people are, those who are desperate and 
run the risk of running drugs for the big drug mafias… Visiting suburbs 
where immigrants and displaced people through violence live (frontier with 
Brazil, Colombia and Peru). 
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2. These commitments, are they meeting places with God? In what way?... 
• They are more than meeting places with God ... they are amazing places 

that have also helped me in my Dialogue with God, who is present in 
different cultures, the same God with different names that insists that I be a 
sister-companion within the itinerant team, together with the people that 
allow me to experience God who is committed to lives under threat. I don't 
always achieve this, but I continue to believe.    

• I am convinced that simplicity is a good way of finding the Creator and, 
going from village to village, getting closer to people of different cultures will 
help me to feel part of the wonders created.     

• Meeting the poor, the 'small' and excluded people, is the best place for the 
itinerant team to find God... These people help you see God in a clearer, 
freer, more 'naked' manner. 

• The poor, excluded and culturally different help us to get closer to God and 
enter the wounds of history, the wounds of the Creation, of the hardest hit 
and hurt people (urban marginalised and indigenous people and river 
dwellers) of Amazonia. They help us to get closer to God, through their 
different faces and their different and unjust wounds. 

• The process of getting closer to God through the 'small' people invites us to 
experience and share their trials. This is why you needs to cut yourself off, 
become one with excluded people, lose your prestige with those who have 
lost it, become illegal with illegalised people… It is a strong grace to be able 
to live with them happily in exclusion and on the fringes of society and be 
able to see, with them, how to build a path towards a just and fraternal life … 
God's plan in the middle of the wounds of history. 

• For the team it is a state of grace to be able to enter where life is most 
threatened in Amazonia. It is a question of being where nobody wants to be, 
to be with people nobody wants to be with, and to live how nobody wants to 
live… This is a state of grace and prophetic tension that we, with God's help, 
aspire to experience. 

 
3. What signs of the Spirit have appeared in this shared life that you 
consider important? 
The detachment from people, work and known and loved things; to be able to 
assume the new, with all one's personal limitations, is the way to be happy.      
Accepting the “disorder” of previously planned things, living the reality of 
improvisation, for example, as an aspect of life without dying in the process... 
learning to recreate life on the basis of the here and now. 
Sharing, changing what one has as a rule of life so that everyone can live well, 
and so that nobody wants for anything. Concern for relationships within the 
community to express ideas, to contribute, to be part of the whole.     
Welcoming differences as something valuable without feeling threatened by 
them.      
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Happiness. Living happily among excluded people, suffering the consequences 
of exclusion with them, struggling alongside them to overcome their difficulties... 

• It is a privilege, and not just one of a missionary’s life, to live in the heart of 
poverty ... and to experience the same things as the poor. 

• The disempowerment as institutions to which the small and the poor invite 
us is very good for us. We need to to disempower ourselves institutionally to 
be able, together with them, to then empower ourselves to construct a more 
just and fraternal society with greater plurality and solidarity. 

• It is a very enriching experience to see how, through accompaniment and 
training workshops, how communities and organisations gradually empower 
and strengthen themselves in the search for alternative solutions to their 
problems. They look for alternatives in health, education, food production ... 
They demand and conquer their rights, denounce abuses and violations ...      

• A very important sign for us is the internal and external freedom that the 
experience of the itinerant team has brought us ... To be ready to serve and 
strengthen others is a highly liberating experience, because we are not there 
to stand out but to help others get stronger, so that they can grow and stand 
out ... We need to fade into the background so that others can grow; this is a 
very deep evangelical intuition that we try to live as a team.        

• Being itinerant means that we put ourselves at the mercy of Providence, it 
gives us the chance to depend on others, the communities that feed us, that 
take us from community to community, that care for us… that let God be 
God in all things …  

• For us, we consider that clear signs of the Spirit in our project are: structures 
that are easy to serve; supporting the works and needs of others so that 
they can become stronger and become independent; serving through a 
range of institutions, nobody can face a new challenge on their own; gender, 
teams consisting of men and women, laypersons, members of religious 
orders, diocesan priests, people of other religious creeds and confessions 
that seek to build a more just and fraternal, more plural and supportive 
world… 

 
4. What aspects of your faith have become clearer, outstanding, 
strengthened?: in the way to view Jesus’ life, or to interpret God’s face, or 
to welcome people, or to see God’s presence in non-Christians… 
 
• The influence of God in the Itinerant Team and in my life have always been 

linked to the parables:  
1. Burial. The seed that has to be sown to be able to germinate. We are 

afraid of being buried because we think we are going to rot and not 
germinate ... 

2. Going out into the world. This is the parable of the sheep that leaves the 
other ninety-nine and follows the lost sheep… We are afraid of leaving 
the familiar, going out to unknown places... 
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3. “The other side”. Jesus constantly encouraged his disciples to cross the 
river to the other bank. It is very hard for us to leave familiar places and 
set off for deeper waters, to cross to the other side… 

4. The Way. This is the parable of the Good Samaritan… walking along 
dangerous routes where you find people who have been wounded, 
robbed, excluded… We are wary of complicating our lives with the 
threatened and hazardous lives of the poor and excluded people of 
Amazonia. 

5. The Community. This does not happen when one lives in isolation. Jesus 
sent his disciples out two by two, Jesus set up an itinerant community of 
disciples to experience the dynamic of the Kingdom for themselves and 
pass it on to others. 

6. Daily Life. God, present in the daily life of fishermen, shepherds, 
housework (Marta and Maria)… Jesus' mission takes place where 
people's daily life takes place, in its routine activities. Our mission also 
tries to do its work in the daily life of the people of Amazonia, in its 
hamlets, fishing with them, eating with them, dreaming and struggling 
with them… 

7. The Different. The woman of Canaan converted him, helped him to 
extend his Jewish perspective. So did the Greek world that St Paul 
found, it helped him to overcome his limited Jewish vision… In our team, 
our encounters with what is different (gender, culture, institutions, age, 
vision, nationality, language, etc.…), convert us, help us to grow, to see 
further, to open ourselves up to new spiritual possibilities within us. 

• Poverty, a privileged meeting place with God. Thank you, Lord, because you 
reveal these things to the humble people and not to the wise and clever. 

• The poor are our salvation. Blessed are the poor… 

• Institutional disempowerment… My project X Our project. My work X Our 
work… Personal and institutional disempowerment so that everyone can be 
empowered:  ourselves and our institutions in their relations among 
themselves. Disempowering oneself is allowing the other to also be part of 
God's plan. Service to the last in line. 

• God is plural. The more unity in diversity, more divinity, more Trinity. 

• Deep theological relationship between human beings and the environment, 
between all creatures. Commitment to villages is commitment with to the 
medium in which they live. Overcome the divorce between society and the 
environment. A more integrated Christian commitment, more socio-
environmental. 

 
5. The biggest problems. How do we face up to them? 
• We have not been educated to live with differences. We do not have the 

experience of growing and living with different people. This is why we always 
see them as a threat or as a poor person who is lost…We need to accept 
that no institution can take on the great challenges of Amazonia on its own. 
We need to join forces. This will also give us a wider perspective. 
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• Finding people that experience the charisma of being itinerant, of service 
based on reaching out to other people and not starting out from a fixed 
institutional structure.     

• We are growing as a team, there are now two groups two thousand 
kilometres apart, so we have to grow as an organisation. How will the new 
groups, more than 12 institutions and almost 20 people be structured without 
creating a cumbersome institution? The challenge is an interesting one. 

• We are gradually making the project, which is only 8 years old, into 
something more systematic. We need to identify the intuitions that Spirit 
aroused better: inter-institutional relations, mobility, gender, light structures, 
joint funding by all the participating institutions, etc. 

• In the border regions we need to define the specific contribution of the team 
better. This will always be done with a view to strengthening inter-church 
and inter-institutional actions on both sides of the borders. 

• A constant challenge is fear of the new. We always run the risk of doing 
what we always do, what we have done in the past, going back and 
retreating to familiar ground. 

• There is a major challenge at the level of coordination between institutions: 
how they can (to the extent that corresponds to them) assume projects, plan 
itineraries, jointly plan the next steps to be taken… this is more difficult at the 
institutional level. Power comes more into play. 

• A great challenge right now is whether we should continue to grow or not. 
Many institutions want to get in there… How to continue growing? 

• Many of these challenges are dealt with by joint consultation and finding 
people to advise us… 

• The challenge of having the humility to share our poverty, to bring together 
the talents that God has given each of us and to each institution that 
participates in the project.      

 
6. What do we ask from the Church? What should be changed or 
strengthened? What should its commitment to life and justice be? 

•  We, as a church, should learn to get closer to people without imposing 
ourselves, knowing and respecting the different ways of revealing the Power 
in many names: God,  Tupã, Omama, Tupana ... among others.  

• The Church should realise that it is necessary to work in order to learn how 
to hold a dialogue with different religious experiences and invest in 
ecumenism. 

• The Church should recreate its pedagogy to respond to the different calls of 
the different groups.      

• The Church should rediscover its prophecy through the cries of culturally 
different peoples -natives, the poor, blacks- and take up a stance that 
defends lives that threatened by any form of social injustice. 

• We should change our way of manifesting God Committed to Life.     
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• The church should continue to be among the poor. Leaving behind its 
vestries and the logic of power. It should disempower itself, reach out to 
poor people with humility, with prophecy...       

• It should make progress in everything that CVII presented in the field of 
Autochthnous Churches... 

• It should open up to intercultural and inter-religious dialogue with humility, as 
a search for the only mystery, which is always Greater ... 

 
7.  What should we ask of the society of the South, in which we live, and 
that of the North? 

• Austerity, a dignified but austere lifestyle, so that the limited resources of the 
planet can be sufficient for everyone to have a life with dignity. As many 
indigenous leaders said in a recent meeting in Bolivia: “We do not want to 
live better (as you, the whites, constantly and endlessly say). We just want 
to live well, that is enough for us.” 

• A commitment of solidarity to the planet, feeling part of it, carrying out 
preventive and responsible actions.     

• I think that the countries of the South and the North can strengthen their 
solidarity networks to build a different world together... 

 
2.5    Fernando López, S.J. 

Member of the itinerant team 
 
1. What commitment to justice and a life of dignity for all have you 

acquired as a Christian community, helped by your shared Christian 
faith?  
 

Our deepest desire is to be present in the most abandoned regions of 
Amazonia, in the most aggressive, unjust and oppressive environments where 
life is severely threatened, cultures not respected and human rights ignored, 
“where nobody wants to be, with people nobody wants to be with and how 
nobody wants to be!” More specifically, to try to get to know the lives of the 
people, learn from them the best way to serve them, help with advice, help in 
the formation of communities and the spreading of the word of the church: on a 
pastoral and social level, through popular movements, social and indigenous 
organisations. We aim to facilitate exchanges between the diverse and rich 
experiences that already exist, in an attempt to create solidarity networks 
among them. 

 
A fundamental and personal matter for me, which I also see as an asset in our 
Christian experience in general, is to be able to experience the grace of living in 
the heart of poverty; the element of incarnation, to be able to live joyfully in the 
midst of  the  “blessed poor”. This is a received gift and a principle for the 
construction of the Kingdom, of love, justice, new relations, with everything 
involved in experiencing the process of pain that the poor feel in their situations 
of misery, poverty and injustice. Having the grace to share their crosses with 
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them. This is the basic starting point for me. Afterwards one can do thousands 
of things, construct processes together with them, become illegal when they live 
in a state of illegality, become marginalised when they are marginalised. On the 
basis of these shared processes, build new relations of justice, brotherhood, a 
new world, the Kingdom, together with them. 
 
I have an anecdote about the neighbourhood where we live, right on the border 
with Tabatinga and Leticia, in relation to electricity supplies. The people living in 
the neighbourhood were being exploited; one of them had hooked up to the 
electricity and stole it, as we have all done in these slum areas. The difference 
here, however, was that this man had money to buy cables and sold the 
electricity to other residents. Of course, he did not pay anything for this 
electricity but sold it on at a very high price, which eventually led to a lot of 
fights. We were also paying him for our electricity. This lasted until we started 
talking to people and saw that it would be a good idea to set up our own supply 
for the community. So, at night (these things are always done at night; long live 
illegality!) we organised the families, helped each other, bought the cables etc., 
laid them and created our own electricity supply. As a personal experience, it 
was “beautiful, very therapeutic, living illegally and being with the others doing 
this”. Indeed, if a system is unjust you have to become marginalised and illegal 
yourself in order to bring about justice, because the system itself is unjust. 
 
That was fine. It was an experience that created a lot of tension with the family 
of the “first seller” but it also made a small contribution to getting the 
neighbourhood to understand that if we humble people do not share our poverty 
and help each other we will not be able to build a more just and supportive 
world. 
 
So much for living within the community. I think that another grace of the Team 
is that we are always on the lookout for the most open wounds in the Mission: 
areas where the people are worst off, most abandoned, with symbolic or 
geographical borders, people left to their fate. The famous story of the lost 
sheep, being able to leave the 99 and set off (with all the effort it involves) and 
get in among the thorns with them to find solutions together. It is not always 
easy nor do we have magical solutions, it is a case of constructing a process of 
solutions together with them. It is more a case of not living 'inside the corral' but 
always being attentive to seeing who is farthest away from the corral. This is 
another thing that seems to me to be part of a Mission. 
 
Another thing regarding justice as an experience: I think that anything to do with 
justice and any construction of just and brotherly relations requires a 
relationship between the people involved. One of the biggest methodological 
challenges we have proposed in the Team is that the way we do things should 
break with paternalistic paradigms. What these do is only generate processes of 
dependence in which the other person becomes an object, even in simple 
things like delivering bread, feeding people, etc. We have to see how we can 
disempower ourselves, relinquish having more resources, depending on them 
as to when the workshop will take place, that we can all have enough to eat, 
that everyone should collaborate with petrol. Only then will they have the 
chance of telling us if what we do interests them, and they should not have to 
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do everything you want because you are providing the food and/or the boat and 
you organise everything. If we do not do things this way we will not create a just 
and fraternal world but a dependent one where there will always be a Father 
Christmas or an Uncle Sam to solve problems. This maintains the subject-
object relationship and is the best way to keep a people in a state of slavery. 
 
 
2. Are these commitments a place where you find God? If so, how? 

 
Of course. I would say that that is the God I believe in, the one we need to get 
involved with, ‘bury ourselves’ with, participate in the crosses of the crucified. 
Only then can you find Jesus' God. You have to get out there, you have to get 
into the wounds of history. In my case, I don't know whether it is some kind of 
genetic deformation, limitation or whatever, but if I am forced to leave these 
environments I feel like a fish out of water, I lose track of God.  
Of all my great spiritual, religious, psychological and human crises, of self-
esteem, etc., it is curious that humble folk have always helped me find the way 
through God, meet Him again. The humble are always my salvation. 
 
We try to live a “spirituality of frontiers” that starts with “be with”. Be with others, 
the Father's favourites, where the Other is really present: “Be where nobody 
wants to be, with people nobody wants to be with and how nobody wants to be” 
(Father Pepe H. sj). 

 
 

3. What signs of the Spirit that you consider particularly important have 
appeared in this committed life? Attitudes, community dynamics, 
lifestyles, personal involvement, etc. 
 

From my personal experience - and I am not saying there are no other ways- I 
believe that any deep dynamic of the Spirit ends up being buried, and that 
always frightens us: burying ourselves in a favela, burying ourselves in 
communities, burying ourselves in the wounds of humanity, in the wounds of 
creation. What I have been able to see -and not only throughout our experience 
as an Itinerant Team- is that the process of burying oneself is the process of 
germination towards a new life. When we are afraid and stay on the surface, 
everything dries up. I think we are basically really frightened because this 
involves letting God be God in our lives: being able to 'bury ourselves' with the 
humble and letting God use us to germinate in the midst of this reality. This is a 
challenge and a dynamic that is essential for me. Life processes are processes 
of continuous burial. It is the parable of the seed, the grain that has to die, and 
that is what frightens us. We always resist, fearing that "I am going to bury 
myself so that God can leave me there, I will rot and nothing will come of it"; that 
is what paralyses us. In contrast, I believe that God has been testing us, even in 
the Team's experience. A lot of people, including Jesuits with a lot of experience 
and other approaches, question our work saying “you’re mad!” regarding us 
going out there like a loose group, to enjoy “some tourism in the Amazon”. It is 
strange, this burying oneself and discerning the sense and the experience of 
God in the form of “go forth, become a pilgrim, search, be like an itinerant 
Jesus”, the Jesus who did not have a synagogue, a base to work from, but 
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walked around lakes and to villages, through the mountains, using the 
synagogues of others, using the temple and dedicating himself to sowing the 
seed of God in the midst of human life, among fishermen, farm workers, 
shepherds, friends, in daily life. Here is where I think we need to recover the 
experience of the itinerant Jesus, who moved around, who sent his disciples out 
two by two from village to village to prepare the Way. “Uninstall yourself”! feel 
the deep experience of uninstalling yourself. Let God be God, get rid of all the 
mechanisms that only lead to processes that often have nothing to do with God. 
 
I believe that another of the very strong signs of the Spirit in the Team's 
experience (and which I had never felt before) is that diversity is a gift from God. 
We formulate our Christian God as a unity within the diversity of people. From 
there we have the Team's experience of inter-institutionalism, of institutional 
disempowerment, relinquishing my-our project as a Jesuit to carry out our 
project with others: Franciscans, laypersons, Marists, Diocesans. Even across 
religions, this dynamic of seeing what God wants us to do in situations where I 
cannot do things on my own, you cannot do things on your own, you don't have 
either the financial or human resources. We can only respond if we are able to 
join forces and work with other institutions to construct the process. I believe 
that this is a very enriching and divine process (“more diverse, more divine”) 
and much more in line with the plural reality within which we live. In other words, 
we complement each other. Not seeing complementary charismas as a threat 
but as a gift from God. God is greater than my institutional Jesuit perspective, or 
a Franciscan or lay vision. This is why I believe that the Team is learning to 
construct this paradigm. On the one hand, by moving around, offering a way of 
empowering others and not my institution; secondly, on the basis of plurality; 
and thirdly, from the perspective of a ‘light’ institution. 
 
Basically, as Jesuits, I think there is a strong call to recover Ignatius' intuition of 
Ignatius the pilgrim and Ignatius who created a ‘light cavalry’ at the service of 
the church and the men and women of his time on the basis of their needs. We 
need to get out there and work from lightweight and flexible structures that 
provide a service, a 'thread' in the network, like bees that pollinate flowers and 
capture nectar from positive experiences so that fruitful trees -institutions- can 
generate more fruits of justice among the people we are with.  
 
Basically, this responds to a question that we asked ourselves when starting 
out, beginning with the need to enlighten some bishops: Why not put ourselves 
at the service of communities, organisations and institutions, with a light and 
mobile structure? The basic intuition took the form of: “Support the initiatives of 
others!” 
 
I believe that mobility, inter-institutionalism and lightness are three things that 
really complement our kind of work. In the times we live in, there seem to be 
oversized institutions that act in terms of power. It is more necessary than ever 
to find lighter structures to make things grow, awaken synergies, etc. 
 
Another element that is new and enriching for me in the Team is that the project 
is understood as an inter-institutional ‘area of services’. We do not have a 
formally constituted structure, nor do we want one. Each institution that feels in 
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tune with the project frees people and resources. Nobody is anyone's boss or 
feels controlled by anyone. Each of us has to seek resources: maybe someone 
can contribute ten, another five, another two, and this gives freedom and a 
great level of creativity in our relations. We are really weaving new models of 
social action. 

 
 

4. What aspects of your faith have been left most clear, highlighted, 
strengthened?: The way of seeing the life of Jesus, or of interpreting 
God's face, of welcoming people, or of seeing God's presence in non-
Christians… 
 

I was struck by what Helder Cámara said when they asked him why he spent so 
much time under bridges. He replied that he was always under bridges, to see if 
all this about "blessed are the poor" was true, but from their perspective and 
with them.  
For me, as I said before, living alongside the poor is what Jesus did, it is 
essential. They show you the face of God. They give me strength and save me, 
regardless -of course- of whether they are Catholics, Protestants, Agnostics, or 
whatever. As Jesus believed, felt and acted, people are above any ideology and 
religion.  
 
Another key element for me -as Jesus and many prophets before Him did- is to 
walk the path. ‘Uninstalling oneself’ and letting our lives become complicated 
(lost sheep, the Good Samaritan, going out two by two...) are aspects that make 
us stand out personally and collectively at all times. The basis of experience is 
in the person of Jesus, in his travels (from village to village), of living and 
announcing the Good News of the Kingdom and its Justice. 
 
I would also add evangelical freedom linked to the light structure and our 
itinerant nature as individuals and as a Team, working with others at the service 
of others, ‘uninstalling’ and ‘disempowering’ ourselves, emphasising our 
smallness, humility and fragility, letting God be God and accepting his news and 
His will without fear or constraints. 
 
Finally, I must speak of the mysticism or spirituality of our itinerant nature, which 
is the basis for our itinerant life and mission: “Wandering, internally and 
geographically, letting ourselves be led by the breeze of the Spirit of God, 
discerning His will in the daily life of people who are poor, different and 
excluded”. 

 
 
5. Along this path of commitment, what are the biggest difficulties you 

have encountered? How have you coped with them? 
 
Something that we experience deeply and as the Grace of God is the following: 
If we are not capable of living the plurality that the Grace of God has shed over 
our diversity of charismas, visions, and complementary nature, then the 
discourse we preach of a plural world that has to live in harmony and fairness is 
an empty one. In other words, we should either handle the challenge of joyfully 
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working together on the basis of our diversity and complementary nature or we 
should keep quiet, because a diverse and plural world would not be viable, it 
would mean that God was wrong from the start. 
 
So, in the Team's experience of inter-institutional dynamics and as an inter-
institutional mission, this challenge is a small laboratory, a small sign in 
evangelical terms of that what God says is true, if we manage to experience it: 
that the Kingdom is possible with all our diversity. Basically, the matter of the 
body (1 Cr 12): a diversity of gifts and charismas brought together in one body, 
and thanks to God some are hands, others are feet, and we also have the 
ability to set up an apostolic body with this diversity of members that is the 
instrument of the construction of the Kingdom. 
 
One thing is clear: this does not happen by itself, and we became aware of this. 
We also need to become aware that the model of society that has been 
generated has a great anti-evangelical component, i.e. relations of power. 
Current institutional structures mean the elimination of other institutions, which 
become competitors -even in social action- for social justice and everything 
else. We end up fighting each other for resources and for people. How many 
indigenous communities do we find where NGO A pulls the Indians in one 
direction, NGO B pulls in another, church A is on another tack, church C goes 
its own way and the Indians in the middle say “before you came we managed to 
live better, more united, but now you are here and each one pulls in a different 
direction… you have pulled us apart!”.  I think we need to learn to break these 
relations of power, on which our Western society has constructed a very 
aggressive dynamic. This has even affected our institutions; we want to be 
more anti-system but we end up strengthening and reproducing the system. 

 
6. From this life of faith and commitment to justice in favour of the 

poorest, what do you now ask of the church of which you are also a 
part?, What do you think should be changed or strengthened?, How 
would you like your commitment to justice and life to be? 

 
I think that if the church drops down a level, disempowers itself, buries itself, 
enters into the wounds of history, it will find God's Way, His Light and the His 
Way forward. The closer it gets to the poor, the easier it will find God. If it moves 
away from this reality it gets involved in power plays, in the logic of wealth; the 
further away it is from the wounds of history, from poverty, the more it will lose 
itself because it will not find God among this reality. I would, therefore, ask it to 
be more humble, have a more open mind and arms, listen and enter into 
dialogue more, uninstall itself, be braver, more testimonial and prophetic. 
 
7. From that life, what you do ask of the society in which you live? What 

do you ask of the people who live in the world's rich countries? 
 
Something very simple: I think that there is now great awareness and the planet 
is shouting more strongly in this direction, in the sense that if the North does not 
adopt a more austere way of life, with dignity but austere, the South will 
continue to radically and unjustly suffer the lack of basic things needed for a life 
with dignity. I would therefore appeal to peoples' conscience. If I am in a 
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position to live with three things but I only need one, then the other two do not 
belong to me. I need to be an administrator or a distribution channel for those 
who do not even have one thing to be able to live with dignity. If we do this, the 
planet will provide for everyone, although this is very difficult in a society like 
ours where the model presented to us since we were small is one of social 
fragmentation. In the 1970s I had to fight my brothers and sisters to decide 
whether we played volleyball or football with the only ball we had. Now each 
child has his/her own toy or computer/virtual game in his/her bedroom; kids do 
not need to fight to come to an agreement. What little monsters are we creating 
for social consensus in the future? When they grow up they will want a world 
made to measure for them, they won't care less about other people. So, we 
have to deconstruct this. I think that we in the North need to be aware of this 
diabolical system that converts us into mere consumers and people who “insure 
their life”, and let the others get on with it. We have to construct new paradigms.  
 
Two experiences with indigenous people have helped me in this sense:  One 
man said, "I am struck by the fact that you whites are always saying “I want to 
live better” but this improvement never ends. We Indians just want to live well. If 
I go out hunting today and I catch enough to live today I am not going to kill five 
if I only need two". Here, on the other hand, we have two cars, four cars, 
another car for the weekend and three TVs, one for each room. And so we go 
on accumulating; the only problem is that the planet cannot cope with this. The 
excess resources that the North accumulates are felt by 100 people in the 
South as vital things they lack. 
 
I was told the other story by a Pataxó indigenous leader during a meeting with 
NGOs. He challenged us with a very interesting point. Perhaps it is felt very 
strongly in Latin American countries although I am not in a position to say if this 
happens in the North. He said: "you say that we are not civilised or Christian. 
When I have been to meetings in your cities, such as Sao Paulo or Rio, where I 
have been taken for international meetings, walking along the streets I saw 
children living under bridges and old people eating off rubbish dumps. If that is 
being Christian and civilised, we do not want to be like that. That sort of thing 
does not happen in our villages." 
 
We need to deconstruct the logic that the problems of the South are its 
problems. What we are seeing now, the problem of Africa, the immigrant boats 
and the rest, that’s their problem. Or the problems of the immigrants from Latin 
America, that's their problem. The war in the Middle East is their problem. No, 
no, the world cannot cope any more, it is our problem! We cannot let this go on 
because it affects everyone, it is our problem.  
 
We cannot get complacent. This notion of “me in my room”, in my house, in my 
city ... I have everything, so I don't even bother to look at what goes on a short 
distance away because it makes me feel uncomfortable. But if people are 
arriving in ever greater numbers it is because it is our problem. We are being 
told one way or the other: it is our problem!  

 34


